Introduction
The objective of this chapter is to explore how crossing international borders produces changes in the ways children of immigrant parents construct their ethnic belongings.
1 I argue that legal authorities and kinship rules (border controls and parents' decisions) constrain children's agency in moving not only in physical space but also in social space, imposing limitations on their freedom to define the social group they belong to. This work is based on fieldwork conducted between 2002 and 2007 with families from the Dominican Republic living in Madrid with the aim of describing in depth the role of ethnicity in children's daily lives. I understand ethnicity as a set of discursive processes of identification and difference-making (Barth, 1976) , created and recreated through practice (Bentley, 1987; Díaz de Rada, 2008) . Following Brubaker and Cooper, I prefer not to use the term 'identity' to speak about ethnicity in order to avoid the essentialism implicit in this concept (Brubaker and Cooper, 2000) . Following the same line of thought, I consider ethnonyms to be emic categories (Díaz de Rada, 2008; Jiménez, 2011) . (Emic expressions appear in italics in this paper, including ethnonyms such as Dominican or Spaniard .) Instead of 'identities', I prefer to speak about ethnic dynamics, which are multidimensional (Jenkins, 1994) and dependent on the social situation (Okamura, 1981; Hylland, 1991) . For this reason, I tried to cover as many situations in the social life of children as possible: I joined them at family gatherings, celebrations, parties, bars, discos, cafeterias, squares and streets in the neighbourhood, and I lived with two of the families for some months. The ethnography was mainly based on participant observation, combined with interviews, life stories and the analysis of documents and statistical data. Informants gave their informed consent to participate in the research, and their anonymity has been guaranteed by using pseudonyms for both the names of people and local places.
The participant families lived in different neighbourhoods of Madrid and were connected through kinship and friendship ties. They all had relatives in different countries and children circulated through these networks to visit them or stay with them during holidays or longer periods of time. Even though sending children abroad was expensive and the economic situation of these families was precarious, they considered it essential. It was not only about revitalizing links with the distant family; the liminal ethnicity of these children (considered not definitely Dominican and not definitely Spanish ) made parents invest in cultural practices to integrate them fully into their transnational social symbolic world. This practice seems to be common among immigrant parents and has been recorded by other scholars (e.g. Thompson, 2002) .
I propose to analyse this modern practice using the classic theory of rites of passage (Van Gennep, 1965) , called 'rites of vital crisis' by Turner (1970): children's journey to their relatives can be regarded as a meaningful ritual in times of globalization. Using ethnographic examples, I explore the pertinence of considering children's international journeys as diverse kinds of rites of passage included in Van Gennep's typology: rituals of integration into the community, rituals of purification or rituals of expulsion from the community, depending on their characteristics. In this context of interpretation, the act of crossing international borders through passport controls in airports acquires the symbolic meaning of passing over a threshold between social worlds, cultural conventions, purity and impurity (Douglas, 1973) , chronotopy and heterotopy (Velasco, 2007) .
Theoretical context: borders, symbolic anthropology and childhood studies
In the last decade, there has been a spatial turn in social theory so that borders and mobility across them have become a central focus: a shift from analysing communities linked to territories to analysing transnational networks and the spaces of flows (Castells, 2000; Rumford, 2006) . Some scholars have conceptualized this social world as a 'transnational community' (see Levitt, 2001) . In order to avoid reification, I prefer to follow Itzigsohn et al. (1999) who refer to processes instead of groups.
